; and (2) to reinforce norms the common weal has wished to promote as 1 As will be seen, there are important distinctions between myths and folk tales. However, in this article, when the reference made is to a generalized imagined being or phenomenon, I will use "myth" to include folklore. 2 Epic poems have, by one estimate, been dated only so far back at 4,000 years. ROBERT E. ANDERSON, THE STORY OF EXTINCT CIVILIZATIONS OF THE EAST 47 (George Newnes, Ltd. 1898). 3 Alison Lurie, New York Review of Books Feb. 9, 2006 10, 12. 4 For the purposes of this article, I will use "primitive man" to mean preliterate human social groupings. "Ancient man", in turn, is used to describe ancient literate societies, such as the ancient Egyptians or Greeks.
The mind of primitive and ancient man turned to themes, stories and myths that seemed to be realistic explanations of, or rationalizations of, the external world. As it happens, primitive man, and to a lesser extent ancient man, could not readily distinguish between his life or being and the forces of the external world. Without this latter and fairly modern capacity, man's interpretations of the forces of nature, as well as the behavior of other humans or human collectives, were likely to be projections of his own wishes, fears and experience. When rain would fall beneficially, the sun would shine seasonally, combatant groups or cultures would not interrupt the safety and progress of the group, and justice and fairness governed man's activities with others, these stories would explain these phenomena as consistent with the will of nature and consistent with an ordered, safe and productive community. It is latter of these two objectives, the effect of myth and folklore on social systems, that is the subject of this article. More specifically, the objective is to identify a representative selection of myths and folk tales, and to explain their obvious or arguable relation to cpmmunity's norms of deterring bad behavior and in creating incentives for good behavior.
In the Preface to his influential BULFINCH'S MYTHOLOGY, 5 Mythologist Thomas Bulfinch suggests in the language a patrician might employ, that a core, and somewhat patrician, value to the study of mythology, 6 is that "familiarity with this body of literature gives the reader access to tales, metaphors, similes and references that pervade educated discourse." But Bulfinch assigns much too modest a role for mythology in yesterday's and today's world. The reason is that myths, as first envisioned, were a very sincere evocation of how man interpreted himself and the outside world, as previously stated, which interpretations included man's understanding of man vis a vis the natural world.
Additionally, and of greater significance here, myths were a means of expressing and passing from generation to generation a particular society's cultural self image, from matters ceremonial to substantive. 7 And as would be inevitable, a body of myth among primitive man and ancient man has always been devoted to concepts of morality, ethics, right and wrong. In other words, bodies of myth have forever included many of the initiating stories of the rewards of the just life, and the penalties that follow the unjust nature's gods. When, alternatively, the rain caused floods, the crops failed due to an erratic climate, war or internecine conflict interrupted the ordinary patterns of life, or injustice was dealt, man's myths would assign the reason to will of a malevolent, a capricious, or a displeased natural force and its gods. The forceful psychological projection afoot in the adoption of these myths is revealed in the fact that a very large proportion of them involve powerful presences in human form. 5 life. Myths may also, from time to time, equip their adherents with the pessimistic expectation that the just result will not always be reached (herein of rationalization).
II MYTH, FOLKLORE AND SOCIAL MEDIATION
A.
MYTH, GENERALLY
Webster's' Third New International Dictionary provides this definition of myth:
"a story that is usually of unknown origin and at least partially traditional, that ostensibly relates historical events of such character as to serve to explain some practice, belief, institution, or natural phenomenon [.] " 8 The definition continues by assigning a principal signification of myth to its role in sacred rites. However, as will be seen, the reach of myths as stories the guidance and uncritical acceptance of which affects a culture is not confined to a group's sacred rites.
There are several telling aspects to this definition. First, the story is usually of unknown origin, which is ordinarily true inasmuch as myths did not spring from the art of individual sooths or visionaries, but rather collective creativity that certainly spanned generations as the story underwent adaptation to render myth as intelligible to the task as possible. That myths "ostensibly relat[e] historical events" is seen in the form and content characteristic of myths. They entail a story that may begin so simply as a boy walking in a glade, or a god betrayed by a member of his court, but the portrayal (that will seem fantastic to the modern reader) was subjectively thought to be true in its time.
Finally, myths serve to explain or rationalize something. moral rule, or at least an expectation, of general applicability. And members of the pertinent social group actually and subjectively believe in the truth of the mythic tale.
Accordingly, man only acts in defiance of such a standard at his peril. Readily distinguishable are folk tales, which do not ordain any particular conduct, but instead invite consideration of the merits and demerits of a course of conduct. And the audiences of folk stories have usually had an inkling that the tale was, in parts, imagination, history, custom and culture, and admonition. This is to say, folk stories have typically been interpreted with a dollop of circumspection. In addition, fables, even when in essaying a similar theme (e.g., harm by force, theft, etc.), offer only a parable supporting the theme or tenet already adopted by the community. Put another way, myths, often in overwhelming ways, set the norms, while folk stories, more often employing ordinary persons, operate to reinforce rules.
C. MYTH AND SOCIAL MEDIATION
Because myth flowed from early and ancient man's yet unborn capacity to imagine himself as an agent operating independently of nature or indeed of others, it follows that in its identification cultural goals, norms and strictures, myth antedates any law or norm of any society. This is so because to cause a law or a norm to be in effect, man would have to have developed the capacity to imagine himself as distinct from others in his hereditary group, from his possessions, and from his personal or individual prerogatives.
Thus in any culture's mythmaking era, its members were, by definition, not yet capable of creating law, and this is true whether the law or norm was written, unwritten (and therefore oral), or customary. This is not to say that a culture's commitment to a structure of myths precluded its later adoption of norms or law, as in the case of the ancient Greeks, but rather only that it's the former period preceded the latter.
As hunter and gatherer cultures came to adopt agriculture, their myths to evolved.
The hunter gatherer groups, accustomed as they were to a very risky and often dangerous life, had myths reflective thereof, and their mythic world was inhabited by giants and titans. Thus, a culture's matured mythological philosophy informs them in every quarter of their existence, including its goals and the control of group or individual behavior, morality, the integration into and the uniformity of social processes, and indeed the social group's very way of life.
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The sum total of any peoples' beliefs is its philosophy, and its philosophy may be naturalistic or super-naturalistic, which is to say, mythical. I have opened this discussion by proposing that myth has operated in two principal ways: First to assign reasons for the activities of nature, which would be otherwise incomprehensible to ancient man, and second to mediate normatively between conflicting perceptions of the human or group behavior, which again is incomprehensible without explanation or rationalization.
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Of particular relevance to this latter role of myth, even without a society's means of enforcement, myth, as is true also of norms and customs, can be seen to represent deontic logic, or the "logic of imperatives"
22
, which is to say, the myth identifies "necessary relations . . . of opposition and concomitancy."
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Choosing here for example only the concepts as they might be expressed in the law of torts, a particular myth or fable might provide a society with a means of distinguishing "acting from duty" from "delict".
It has been It is accepted generally that ancient myths were born and not made, which is to say, primitive or ancient did not as a matter of course objectify a certain or a sequence of external event(s), be they natural or cultural, and the proceed consciously to construct a mythic structure responsive thereto. Rather, as generally indisposed to or incapable of disassociating the external world from himself, primitive man projected his own and binary mental faculties upon the natural world, imposing mythological explanations for events that without such projection would be inexplicable
As to both mediating roles (natural and social) governing conflicts between expectation and phenomenon, it is accepted generally that ancient myths were born and not made. This is to say that primitive or ancient man did not as a matter of course objectify a certain or a sequence of external event(s) and consciously construct a mythic structure responsive thereto. An example of the repeating patterns of myths from culture to culture and from age to age is that upon his death, a man's good deeds with be weighed against his bad deeds. If the good deeds outweighed the bad, the man would travel to a heaven-like place. If not, a version of hell awaited. So, in Egyptian mythology Thoth, the god of letters, dwelled in the underworld, where he recorded the weight of each man's soul, and delivered them to Osiris, the stork-like bird. The sum total of a man's good deeds, in comparison to his sins, were measured in a "negative confession" in which a man's heart (morality) was finally weighed, and which account would become part of a "Book of the What bearing does this observation have on our subject? I would suggest that at its core, a belief in a final accounting, irrespective of wealth or for that matter how justly or unjustly a man has been treated before shedding his mortal coil, is a strong incentive to peaceful, ethical behavior.
A societal belief in a myth or in a norm derived therefrom need not have the force of law in order to effectively regulate or at least affect behavior. Indeed, some norms have seemingly controlled social activity even more effectively that had or might law on the same or similar themes. Characterized sometimes as "ruling ideas", myth's "exemplary" ideas "dra[w] a distinction between society and that which lies below it, in an underworld of seedy chaos [.] 31
In this latter role, even without a society's means of enforcement, myth, as is true also of norms and customs, can be seen to represent deontic logic, or the "logic of imperatives"
32
, which is to say, the myth identifies "necessary relations . . . of opposition and concomitancy." Myth has always been imparted by two means: language and symbol, which is to say, myths would ordinarily be conveyed by symbolic or oral story telling.
Mythological thought "builds structured sets by means of a structured set, namely, Or as explained by Clifford Geertz, there is reason to disagree that man's mental disposition was essentially fixed prior to the development of culture, and that his current rational capabilities are merely extensions thereof.
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To these social scientists, "[t]ools, hunting, family organization, and later, art, religion, and `science' molded man somatically; and they are, therefore, necessary not merely to his survival but to his existential realization." 42 To these social scientists, the "principal value" of its myths has been "to preserve until the present time the remains of methods of observation and reflection which were (and no doubt still are) precisely adapted to discoveries of a certain type: those which 39 In the end, it is probably most circumspect to assign both scientific and nonscientific attributes to myth. As Levi-Strauss concedes: "Mythical thought for its part is imprisoned in the events of which it never tires of ordering and reordering in its search to find them a meaning. But it also acts as a liberator by its protest against the idea that anything can be meaningless with which science at first resigned itself to a compromise." 45 Any examination of myth, therefore, reveals myth and corresponding phenomenon in a dialectic minuet. Accordingly, the relation between law, be it ancient or modern, and the myths of antiquity is best understood when one evaluates not only the content of 43 the story but also its form of portrayal. The dress of the participants might provide a subtext, as in the example of the Navajo elders to represent the myth of their original people by garb recollecting the original animals chosen to guide them. 48 They might involve ceremony, or dance, or the erection of totems or even buildings. 49 With ceremonial representation, story-telling and accompanying ritual represent a sum that is greater than its parts in terms both of believability and indelibility, a phenomenon that is true to this day. 50 It is no surprise that so many of today's binding "legal" actions are enveloped in ceremony -one need only consider the sacrament of marriage. Indeed Scandanavian Realist Axel Hagerstrom sought to prove, successfully or otherwise, that so prosaic as might be the oral exchanges of purchase and sale under the Roman system of jus civile were part of "a system of rules for the acquisition and exercise of supernatural powers [,] ." 51 and that the words and rituals had a "magical effect." 52 And, as M.D.A. Freeman paraphrases Frederick Pollack, "ritual is to law as a 48 I.e, the silvery white coat of Wolf, the blue-feathered coat of Bluebird, the yellow-furred coat of Mountain Lion, and Hummingbird's coat of many colors. See discussion at notes and accompanying text.
A remarkable feature of the religion of the Chaldeans has been used to explain the shape of their palaces and temples. They `lifted their eyes to the hills' on the north-east, `the Father of countries,' and imagined it the abode of the Gods, the future home of every great and good man. . . Images . . . do not simply `add' to the persuasive force of words; they transform argument, and in so doing have the ability to persuade all the more powerfully. Unlike words, which compose linear messages that must be taken in sequentially, at least some of the meanings of images can be grasped all at onece. This rapid intelligibility permits visual messages to be greatly condensed (it takes a lot less time to see a picture than to read a thousand words), and allows the image creator to communicate one meaning after another in quick succession. fiction. This is true because while all faiths credit their sacred texts and stories as largely factually, they are inclined to assess the beliefs of others as fantastic. Therefore it can be said that at least from the perspective of a substantial minority of persons, the sacred underpinnings of any faith other than there own is footed in myth or fantasy.
What does this approach, if credited, permit us to do? It lets us look at a consistent pattern between and among faiths of assigning God's will as responsible for, or at least consistent with, natural law or natural rights. 56 The basic structure of natural law proposes that (1) the plan for man in society is the pursuit of what is good, just and moral; (2) a perfect God is responsible for this plan, from which man deviates only at his or its peril; and (3) and natural law, which is to say, what is good, just and moral. If this much is true, then the conclusion is inescapable that at the direction of diverse and heterogeneous faiths, another faith's perception of goodness, justice and morality is based upon myth. This is true even if the observing and the observed faith share essentially similar sacred conclusions.
As suggested earlier, where and when myth has been believed, the fact that it has not been law has not negated its role as a means of social control. Myth has long existed in societies that simultaneously adhered independently to social norms, or even to written law, 57 and examples abound in which the power of myth to regulate a society's behavior has equaled or exceeded the power of its laws. Os systematic significance along these lines, the mythological trappings of equality among mortals does not mean that primitive will see revealed a normative message as to optimal behavior within that society.
Without variation the stories are encomiums honest and industrious individual behavior, and also to the preservation of a peaceful, just and prosperous community. At the same time, in many of these myths the outcome is contrary to what the individual or the society might fairly aspire to. When this happens, as often as not the result is attributable to the acts of a capricious, willful or a displeased deity or spirit. As unfortunate as this result may seem in absolute terms, it is by virtue of this latter type of story that primitive and ancient man could, when phenomena did not seem to align themselves intelligibly with results, locate a rationalization therefore.
Put another way, although a central role of myth is to advance a cultural ideation that explains the external world to its adherents, and it follows that this explanation will provide that although one may wish and behave in such a manner that fairness, justice, comfort and prosperity ought to prevail, from time to time, or perhaps even as often as not, they will not. This, again, is part and parcel of the rationalizing, mediating role of The focus of this article will by myth and folk tale not as they interpret natural phenomena, but rather as they illuminate beliefs or customs of ethics, morality and justice. What follows is a recitation of representative selection of myths and fables as they illustrate many of these matters so central to evolving standards of conduct. The organization of this presentation avoids separating discussion of myth from that of folklore in a formal way, but instead follows the paths of both by their substantive subject matter, i.e., homicide, theft, virtues and their opposites, deceit, unjust enrichment and the like.
III ANCIENT MYTHO-DELICTUAL PRECEPTS
The universality of myths and folk tales is telling as to their centrality in giving cultural guidance, and this is particularly so when such stories or beliefs pertain to themes 60 Id. at 279. 
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A common mythic thread is that of evil being portrayed as a trickster. This is true the Divine People had a daughter, Atahensic, who became gravely ill.
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A great corn tree provided food to the people. It came to the chief in a dream that if he placed his daughter at the base of the corn tree, and then dug the tree up by its roots, she would be made well.
He did so, but the only consequence was that the tree fell thunderously. A member of the sky people, horrified to see their source of food jeopardized, threw the Atashensic into the hole, and she fell into the water. To save her, the water animals formed a raft of their bodies, but they eventually tired. In it, a particularly prideful Silver Tree, the wife of the King and mother of Gold Tree, returns time and again to a trout in a well and asks if she is "the most beautiful queen in the world. The trout, no thrall of the queen, responds consistently that she is not, and says that the most beautiful is Gold Tree. The Queen devised a plan in which she feigned illness, and told her King that the only way for he to recover would be to eat the heart and liver of her daughter. Unprepared to so provide her, the King sent out hunters who killed a he-goat, and presented it to the Queen, who ate it and declared herself well. year later the Queen again questioned the trout, she was alarmed to learn that Gold Tree was yet alive, had married a prince, and lived abroad. At her request, the King prepared a long ship to permit Silver Tree to voyage to the land in which Gold Tree now dwelled.
Upon her mother's arrival, Gold Tree hid in a locked room, but Silver Tree successfully importuned her daughter to at least put her finger through the keyhole that she might kiss it. Of course Silver Tree did no such thing, and instead stabbed it with a poisoned point.
When her husband, the Prince, found her dead, rather than begin burial rites he placed her in a room and locked it. He eventually remarried. One day, the Prince's new wife gained access to the room and discovered the beautiful Gold Tree. Noticing the poisoned stab in her finger, she removed it and Gold Tree arose, as alive and beautiful as ever.
At the end of the year Silver tree returned to her trout in the well, and was again enraged to learn both that she was not the most beautiful Queen in the world, but also, of course, that Gold Tree was alive. Again Silver Tree set out for the land of Golden Tree, her Prince, and the second wife (as the Prince had decided to keep them both). The three went to the shore to greet her, Silver Tree offered Gold Tree a special drink -poisoned of course, but the second wife reminded the Queen that the custom of the land was for the person offering a draught to drink first. When Silver Tree put the goblet near her mouth, the second wife struck the goblet, causing some of the drink to go down Silver Tree's The King is overjoyed, and after a brief negotiation, agrees to
give the young man "all the ground the goose flies over.
[.]" The agreement settled, St.
Gavin makes the sign of the cross over the goose, holds it up in his hands, tosses it into the air, and the goose flies like a swallow. fabricated replies.
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The village chief, a widower, had three daughters. The youngest was beautiful, and for this reason the two older sisters were jealous, dressed her in rags, cut her hair, and burned her face with coals, lying to their father that their younger sister had done these things to herself. The two older maidens naturally wanted to win the hand of Strong Wind, and like so many others, they lied that they could see him, and went home disappointed. One day, the youngest patched her tattered clothes and adorned herself in such modest ornaments as she had, and went to visit Strong Wind's sister. 
F. UNJUST ENRICHMENT
The wrong of deceit is a frequent subject of Hebrew folk tales, and, together with conspiracy, is the subject of a Hebrew folk tale of a Polish tenant farmer, a Jew, who was pious and a god man. One day a young man of nobility entered the village, and after wasting his money on wine, women and song, he determined that he would be well to displace the Jew from his land and till it himself. Despite all of the young nobleman's efforts to first cajole, and then menace the farmer into abandoning his land, the nobleman employed money and drink to persuade several peasants to lay in wait for the farmer as he passed through the woods, and to beat him. On that trip, the tenant farmer was full of foreboding. Rain fell as night closed in, and he could not see his way. Yet he continued, and said repeatedly the psalm "God is our refuge and strength, . . .
[t]herefore we will not fear[.]" Eventually the way cleared, and Jew continued on his journey home.
In the meantime, the nobleman grew impatient to receive word from his hirelings that they had set upon the farmer, but no word came. Impatient, the nobleman set out by horse and wagon through the woods. Suddenly he was attacked by many men, and beaten until he lost his voice. Only after the men had grown tired of beating him did they and the nobleman realize their mistake. The nobleman never again showed his face in the village for fear of being ridiculed. 
Obeying one's Elders
That obedience is due to one's elders is a foundational building block of many myths, and there are important reasons for this. The primary one for out purposes is that in primitive and ancient societies alike, a culture's elders were the primary lawgivers, using here "law" in its loosest of interpretations as including norm, custom or ruling idea. 
Quasi-Judicial Decisionmaking
To day
To be compared,
The horizontal/consensus approach to primitive decision making, be it for defalcations or otherwise, has mythological antecedents. For example, the creation myth of the Navajo tells of four gods appearing before the First People, who lived in the 81 ROBERT E. ANDERSON, THE STORY OF EXTINCT CIVILIZATIONS OF THE EAST 57 (George Newnes, Ltd. 1898). Similarly: "A good word shines more than an emerald in the hand of a slave who finds it in the mire." Id. at 57-58 Finally, during the reign of the Memphian kings, the perhaps true but in any event selfserving protestation of Ameni, provincial governor, following his campaign in Ethiopia: "no little child was ever ill-treated nor widow oppressed by me. I have never troubled the fisherman, nor disturbed the Shepard. . . I gave equally to the widow and the married woman, and in my judgments, I did not favor the great at the expense of the poor." Id. at 58.
Yellow World, and who, upon experiencing a shortage of food that imperiled their very existence, dispatched messengers to the North, the South, the East and the West in search of one who might lead them. From the West returned the Mountain Lion, who was strong and wise; from the East the Wolf, as he was strong and clever; from the South, the Bluebird, who was kind and wise; and from the North, the Hummingbird, who was wise and just. suitors and Penelope in the ambiguous situation of Odysseus's extremely long absence.
As legitimate suitors of a woman who has indicated that she will soon select one of them to be her new husband, they have a right to be entertained in Odysseus's home until she makes this decision. In sever respects, however, their behavior in the house is clearly is a colored oval mat called an Asubi, floating down the river, and it recounts the experience of Asubi at the hands of man, which is to say, man holds the Asubi in high regards until it is old, at which time man discards it. The Asubi concludes that the crocodile should be free to do with the man as it wishes. The next item consulted, also floating down the river, is an old dress, that reaches the same conclusion as had the Asubi. So too is the advice given by an old mare that has come to the river to drink.
Next the hunter and the crocodile meet Boaji, the civet
The civet replies that it cannot properly respond until it is able to understand the entirety of the circumstances that led to the hunter's plight. He has the hunter tie the thong around the crocodile's foot as it had been initially, and then to lead the group back into the bush to the place where the hunter had first encountered the crocodile. The civet asked of the crocodile if it had been satisfied once it had been led by the foot to the water, and planted more than her aliquot share, but in her haste, her hoe struck Divinity. Divinity thereafter severed the rope and retreated to the sky, leaving man to the evil and injustice in which he suffers to this day.
92
As can be recognized, without the myth of the Departed Divinity, the Dinka would be hard pressed to find any "moral coherence" in a world of suffering, injustice and iniquity. The mouse sees a cat below it, and is so frightened that it falls and is killed by the cat.
Mamadi Sefe Dekote says: "Just as the mouse fears the cat, so do we fear your husband."
Hearing this, Wagana Sako knows he cannot confront his enemy, and he remounts his horse and leaves, for its is considered "unchivilrous for a Soninke to challenge a man who admitted that he was afraid." 
3.
Obeying One's Elders 96 Id. at 118-19. 97 Id. at 639.
That obedience is due to one's elders is a foundational building block of many myths, and there are important reasons for this. The primary one for out purposes is that in primitive and ancient societies alike, a culture's elders were the primary lawgivers, using here "law" in its loosest of interpretations as including norm, custom or ruling idea. Penelope's suitors took her at her word and more, taking lodging in her palace and partaking of all of the attendant luxuries. Penelope, in turn, would show them each day how her weaving was progressing, but at night she would unravel what she had woven. Eventually, however, her ruse was found out, and her rude suitors demanded that she make decision. Those gathered arranged once more for a feast, and it was larger and more uproarious than those before. Scarcely noticed, an old beggar entered the courtyard. He first approached Argos, Ulysses' favorite hunting dog, who had grown old and toothless, and was mistreated by the interlopers. The beggar patted the dog's head, and whispered "Argus, old friend." The dog stood, and then fell dead, but with a look of satisfaction. The suitors noticed the beggar and ridiculed him, 101 Children's Folklore The article has referenced the former role, i.e., the assignment of reasons for environmental uncertainty, be it benign or ruinous, i.e., sun, rain, drought, plentiful game, etc., but has focused on the latter, that of the mediation, often strongly normative, between conflicting perceptions of the external world, i.e., generosity and honesty are to be rewarded, 112 save in certain and unpredictable circumstances when they will not. In these ways myth and folk lore have directly or inferentially provided early and ancient man his sense of social cohesion, and social order.
As the opening reference from Bulfinch suggested, the study of mythology an important value in obtaining a familiarity with mythology is that it gives the reader an understanding of tale, metaphors and references that are part of day to day parlance. Interestingly, while it is true that most myths and folk stories were adopted in the past, there remains an occasional modern demonstration of man's desire to portray fantastically the heights human experience and the depths of human emotions and troubles. For example, Folk tales are even created today, even if their dissemination may be limited. At a law school that I visited the Departments of Art and Art History assigned students the task of creating oversized masks of a sin or a virtue of their choosing, and to present it in a parade of "Gigantes y Cabezudos". Representative were one student's sculpting of a giant hamburger to represent gluttony, another's representation of "suicide", intending "to comment on the moral issues surrounding suicide", anger, portrayed by a "hot head", and sin, generally, portrayed by Satan's head, replete with horns. 114 At a formal level, modern law enjoys many similarities with the myths of antiquity. Indeed, Professors Goodrich and Hachamovitch suggest that the law is a "presence which implies the totality of its history, but this implication is not logical or historical; rather it is traditional and mythic." 115 Law has also been plausibly described as magical, i.e., it represents a societal the effects of which are imposed magically, through "a method of supporting endeavor to control the environment and social relationships by means where the connection of effort with achievement cannot be measured." 116 However it can be seen that myth and fable have performed a role that differs from that played by religion, and it did so millennia before organized faith. In terms of timing, myths and fables were adopted as socio-cultural interpretive means at times when their appurtenant cultures were pre-theistic or pan-theistic. Myth and fable also served the smaller and more insular constituencies of clans and tribes, while a more fully developed society was the typical social predicate for organized faith.
Of greatest importance, myth and fable, unlike religion, have always enjoyed the malleability that would permit it to change, if only incrementally, to respond to the new externalities that might face a social group. If after untold years of fruitful existence in a region of deciduous forests changes in climate made the availability of game less predictable, then mythic figures were at the ready to mold themselves into forms with personal traits that were displeased with the affected adherents. And if guiding cultural tenets of honesty (or generosity, or other estimable characteristics) were sometimes put to the test by the injustice or greed of others, myth or fable could render such unpredictable results susceptible of rationalization, even if not agreeable.
None of this is to suggest that myth and fable hold a monopoly on the social selfimage of any particular culture, or on the instruction as to behavior that should be or must be. There is no doubt that religion's sacred texts include copious behavioral instruction.
And yet myth cannot be displaced as a fundamental and inextirpatable source of social history, and as such, an ongoing cultural influence throughout the world. Myth gave to primitive and ancient man at least as much to hope as to fear, which is, after all, the function of progressive modern justice systems.
